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ABSTRACT

Swami Vivekananda was born in an aristocratic Kayastha fami
influenced the Swami's thinking—the father by his ratig
temperament. From his childhood, he showed 4
realization. While searching for a man who could d
came to Ramakrishna and became his disci

of Calcutta in 1863. His parents
d the mother by her religious

a Gandhi, Jawaharlal Nehru, Subhas

ffloréScence of my knowledge."—Vivekananda.

imla Pally, Calcutta at 6:33 a.m on Monday, 12 January
anti festival and was given the name Narendranath Datta.
His father Vishwanath was an attorney of Calcutta High Court. He was considered
generous, and had a liberal and progressive outlook in social and religious matters. His mother
Bhuvaneshwari Devi was pious and had practiced austerities and prayed to Vireshwar Shiva of
Varanasi to give her a son. She reportedly had a dream in which Shiva rose from his meditation
and said that he would be born as her son.

Narendranath's thinking and personality were influenced by his parents—the father by his
rational mind and the mother by her religious temperament. From his mother he learnt the power
of self-control. One of the sayings of his mother Narendra quoted often in his later years was,
"Remain pure all your life; guard your own honor and never transgress the honor of others. Be
very tranquil, but when necessary, harden your heart." He was reportedly adept in meditation and
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could reportedly enter the state of samadhi. He reportedly would see a light while falling asleep
and he reportedly had a vision of Buddha during his meditation. During his childhood, he had a
great fascination for wandering ascetics and monks.

Narendranath had varied interests and a wide range of scholarship in philosophy, history, the
social sciences, arts, literature, and other subjects. He evinced much interest in scriptural texts,
Vedas, the Upanishads, Bhagavad Gita, Ramayana, Mahabharata and the Puranas. He was also
well versed in classical music, both vocal and instrumental and is said to have undergone training
under two Ustads, Beni Gupta and Ahamad Khan.Since boyhood, he took an active interest in
physical exercise, sports, and other organizational actj
questioned the validity of superstitious customs and di
accept anything without rational proof and pragmatié

en when he was young, he
ased on caste and refused to

At the threshold of youth Narendra had to pa * imitual crisis when he was
assailed by doubts about the existence o ; heard about Sri
Ramakrishna from one of his Englis ' i ber 1881,
Narendra went to meet Sri at the Kali Temple in
Dakshineshwar. He straightaway asked t i i ad put to several others

but had received no satisfactory answer: 7% Without a moment’s
hesitation, Sri Ramakrish icd: , i arly as I see you, only in a
much intenser sense.”

Apart from removing doubts {t akrishna won him over through
his pure, unsel . % c ship which is quite unique in the
history of spirit . ' equent visitor to Dakshineshwar and,

apid strldes on the spiritual path. At Dakshineshwar,
who were devoted to Sri Ramakrishna, and they all

e which caused Narendra considerable distress. One was
4. This left the family penniless, and Narendra had to bear
the burden of supporting other, brothers and sisters. The second event was the illness of Sri
Ramakrishna which was gnosed to be cancer of the throat. In September 1885 Sri
Ramakrishna was moved to a house at Shyampukur, and a few months later to a rented villa at
Cossipore. In these two places the young disciples nursed the Master with devoted care. In spite
of poverty at home and inability to find a job for himself, Narendra joined the group as its leader.
AWARENESS OF LIFE’S MISSION

After establishing the new monastic order, Vivekananda heard the inner call for a greater mission
in his life. While most of the followers of Sri Ramakrishna thought of him in relation to their
own personal lives, Vivekananda thought of the Master in relation to India and the rest of the
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world. As the prophet of the present age, what was Sri Ramakrishna’s message to the modern
world and to India in particular? This question and the awareness of his own inherent powers
urged Swamiji to go out alone into the wide world. So in the middle of 1890, after receiving the
blessings of Sri Sarada Devi, the divine consort of Sri Ramakrishna, known to the world as Holy
Mother, who was then staying in Kolkata, Swamiji left Baranagar Math and embarked on a long
journey of exploration and discovery of India.

DISCOVERY OF REAL INDIA

During his travels all over India, Swami Vivekananda was_deeply moved to see the appalling
poverty and backwardness of the masses. He was the fig eader in India to understand
eglect of the masses. The
immediate need was to provide food and other bare ne iti if€ €0 the hungry millions. For

this they should be taught improved methods icultureyillagg ies, etc. It was in this
context that Vivekananda grasped the c dia (which had
escaped the attention of social refo : i ession, the
downtrodden masses had lost faith i i i ’ ir lot. It was first of all

potential divinity of the sg i i of religious philosophy of
India. He saw that, in spit [ i , but they had never been

Thus the mass i ¢ g wledge to improve their economic
condition, and s ith in themselves and strengthen their
moral sense.

n: One of the most significant contributions of Swami
Vivekananda to the mo orld is his interpretation of religion as a universal experience of
transcendent Reality, common to all humanity. Swamiji met the challenge of modern science by
showing that religion is as scientific as science itself; religion is the ‘science of
consciousness’. As such, religion and science are not contradictory to each other but are
complementary.

This universal conception frees religion from the hold of superstitions, dogmatism, priestcraft
and intolerance, and makes religion the highest and noblest pursuit — the pursuit of supreme
Freedom, supreme Knowledge, supreme Happiness.
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2. New View of Man: Vivekananda’s concept of ‘potential divinity of the soul’ gives a new,
ennobling concept of man. The present age is the age of humanism which holds that man should
be the chief concern and centre of all activities and thinking. Through science and technology
man has attained great prosperity and power, and modern methods of communication and travel
have converted human society into a ‘global village’. But the degradation of man has also been
going on apace, as witnessed by the enormous increase in broken homes, immorality, violence,
crime, etc. in modern society. Vivekananda’s concept of potential divinity of the soul prevents
this degradation, divinizes human relationships, and makes life meaningful and worth
living. Swamiji has laid the foundation for ‘spiritual humamism’, which is manifesting itself
through several neo-humanistic movements and the in meditation, Zen etc all
over the world.

3. New Principle of Morality and Ethics: The preva in_both individual life and
social life, is mostly based on fear — fear e, fear of God’s
punishment, fear of Karma, and so on. C plain why a
person should be moral and be good as gi ory of ethics

love and serve our neig I one in the Supreme Spirit known as
Paramatman or Brahman.

4. Bridge between the East ¢ ution of Swami Vivekananda
was to build a ulture. He did it by interpreting
Hindu scripture e and institutions to the Western people
in an idiom which erste g ' estern people realize that they had to

learn irituali eir own well-being. He showed that, in spite of her
poverty i gat contribution to make to world culture. In this way

etc prepared the min 1 o accept and apply in practical life two best elements of
Western culture, namely ce and technology and humanism. Swamiji has taught Indians
how to master Western science and technology and at the same time develop
spiritually. Swamiji has also taught Indians how to adapt Western humanism (especially the
ideas of individual freedom, social equality and justice and respect for women) to Indian ethos.

In spite of her innumerable linguistic, ethnic, historical and regional diversities, India has had
from time immemorial a strong sense of cultural unity. It was, however, Swami Vivekananda
who revealed the true foundations of this culture and thus clearly defined and strengthened the
sense of unity as a nation.
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Swamiji gave Indians proper understanding of their country’s great spiritual heritage and thus
gave them pride in their past.

Furthermore, he pointed out to Indians the drawbacks of Western culture and the need for India’s
contribution to overcome these drawbacks. In this way Swamiji made India a nation with a
global mission.

Sense of unity, pride in the past, sense of mission — these were the factors which gave real
strength and purpose to India’s nationalist movement. Several eminent leaders of India’s
freedom movement have acknowledged their indebtedness to Swamiji. Free India’s first Prime
Minister Jawaharlal Nehru wrote: “Rooted in the p pride in India’s prestige,
Vivekananda was yet modern in his approach to l and was a kind of bridge
between the past of India and her present ... he came epressed and demoralized
Hindu mind and gave it self-reliance and so jimSubhash Chandra Bose
wrote: “Swamiji harmonized the East and
that is why he is great. Our count
and self-assertion from his teachings.”

said that when he bega eak it was of ‘the religious ideas of the Hindus’, but when he
ended, Hinduism had been created.”

2. Unification: Before Swamiji came, there was a lot of quarrel and competition among the
various sects of Hinduism. Similarly, the protagonists of different systems and schools of
philosophy were claiming their views to be the only true and valid ones. By applying Sri
Ramakrishna’s doctrine of Harmony (Samanvaya) Swamiji brought about an overall unification
of Hinduism on the basis of the principle of unity in diversity. Speaking about Swamiji’s role in
this field K M Pannikar, the eminent historian and diplomat, wrote: “This new Shankaracharya
may well be claimed to be a unifier of Hindu ideology.”
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3. Defence: Another important service rendered by Swamiji was to raise his voice in defence of
Hinduism. In fact, this was one of the main types of work he did in the West. Christian
missionary propaganda had given a wrong understanding of Hinduism and India in Western
minds. Swamiji had to face a lot of opposition in his attempts to defend Hinduism.

4. Meeting the Challenges: At the end of the 19th century, India in general, and Hinduism in
particular, faced grave challenges from Western materialistic life, the ideas of Western free
society, and the proselytizing activities of Christians. Vivekananda met these challenges by
integrating the best elements of Western culture in Hindu culture.

ananda to Hinduism is the
stic 1deal, followed in the
realization are combined

5. New Ideal of Monasticism: A major contributiQ

Ramakrishna Order, the ancient principles of renu
with service to God in man (Shiva jnane jiva
status of divine service.

ed social service to the

6. Refurbishing of Hindu Philosoph igi ines: W ivekananda “did not merely
interpret ancient Hindu scriptures and ical i i nodern thought. He also

vision of the future. This, tudy of Hindu philoSophy which cannot be
attempted here.

be known'. Give me that, acquiring which all desires
r feet; please tell me what is right for me." And the
2 of Atman and Brahman, starting as external reality
wledge of our inner soul as Brahman. As Guru spoke,
so did the aspira ce the Truth contained in those words. It was as if a film
on Brahman was be i the yearning aspirant. One such pair flourished in the last
two decades of ninete century, when Sri Ramakrishna Paramhamsa sculpted the most
wonderful masterpiece in form of Swami Vivekananda out of raw skeptical, rational but
fearless and dynamic Narendranath. Their association has unleashed such a tremendous spiritual
force that it has already started destroying the dross and dreary ignorance covering the minds and
hearts of mankind all over the globe.
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